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circumstance, as has been before shown, that this reli-
gious fatalism has been so constantly the creed or
rather the moving principle of those who have risen up
against established ecclesiastical authority, while an
established religion tends constantly to acquiesce in a
less inflexible view of divine providence. The reason
is simple and twofold. Nothing less than a stern fana-
ticism, which makes the reformer believe himself under
the direct guidance, a mere instrument, predestined by
God's providence for this work, would give courage to
confront a powerful hierarchy, to meet obloquy, perse-
cution, even martyrdom; the same fanaticism, by
awakening a kindred conviction of an absolute and
immediate call from God, gives hope of a successful
struggle at least, if not of victory; he is pre-doomed or
specially commissioned and avowed by the Most High.
On the other hand an hierarchy is naturally averse to a
theory which involves the direct and immediate opera-
tion of God by an irreversible decree upon each indi-
vidual mind. Assuming itself to be the intermediate
agency between God and man, and resistance to its
agency being the sure and undeniable consequence of
the tenet, it cannot but wish to modify or mitigate that
predestination which it does not altogether reject. It is
perpetually appealing to the freewill of man by its
offers of the means of grace ; as the guide and spiritual
director of each individual soul, it will not be super-
seded by an anterior and irrevocable law. Predestina-
tion, in its extreme theory at least, disdains all the
long, slow, and elaborate work of the Church, in train-
ing, watching, controlling, and submitting to eccle-
siastical discipline, the soul committed to its charge.
The predestinarian, though in fact (such is the logical
inconsistency, of strong religious belief) by no means